In the name of God! The memorable year 1949
The great occurrence at the pastures in Mazury written down by an eyewitness, Jan Boguń. My niece [Maria] received a promise that [the Mother of God] will come and the time of her apparition will be everyday until on the Day of Pardon she will tell her name and what she demands. … Policeman wanted to take [Maria,] they said she is sick and lost her mind. And then noise came from above, crowds of people staring at the sky began to scream that the Sun is falling on the Earth and is changing its colors. … People prayed and cried in wonder; they took her on their shoulders and then the Light appeared above her, rose high and moved toward the church. … Through the mouth of Maria, the Mother of God called people to pray and to love each other … and if they will not listen to her, they will be punished.
… She said many things and many people received the gifts of grace. … Whole pages could be filled with it. 1 I t is hard to disagree with the visionary's uncle: the events in Mazury from 1949 onward could indeed inspire a great deal of writing. They offer an illuminating case for studies in the anthropology of religion, as well as for research on the communist and postcommunist history of Poland. I will use the recent discourses and developments that surround the apparition site in Mazury as a lens through which I can zoom in and place in sharp focus important contemporary dynamics within the Roman Catholic Church in Poland-namely, the spread of the charismatic movement within it.
2 I will examine how this trend reinvigorates and, at the same time, reshapes what Andrzej Hemka and Jacek Olędzki describe as the "miracular sensitivity" (wrażliwość mirakularna) of Polish Catholicism. 1 Fragments from the notebook of Jan Boguń, an uncle of the visionary and, for many years, the guardian of the apparition site. The translation is mine. 2 Andrzej Kobyliński, "Etyczne aspekty współczesnej pentekostalizacji chrześcijaństwa," Studia Philosophiae Christianae UKSW 50, no. 3 (2014) : 93-130. 3 Andrzej Hemka and Jacek Olędzki, "Wrażliwość mirakularna," Polska Sztuka Ludowa 44, no. 1 [1990] : 8-14. Wrażliwość mirakularna was also translated to English as "miraculous sensitivity" (Bartosz Kaliski, "Nowolipki AD 1959, czyli for the social, political, and psychological life of the contemporary world. 5 Orsi continues by observing that every abundant event "serves as a focusing lens for the intricacies of relationships in a particular area at a particular time, meaning for all the hopes, desires, and fears circulating among a group of people as these were taking shape at a certain place and a certain time." 6 Orsi's last statement inadvertently echoes a much earlier observation by Hemka and Olędzki. 7 According to them, Marian apparitions reflect peoples' religiosity as it evolves in relation to historical periods and social environments, and are a specific response to moments of social or political crisis. 8 As I discuss further in another work, the apparition in Mazury was a part of the largest wave of such events in communist Poland, which swept across the country in 1949-50, so soon after the installment of the communist regime in Poland and during a fierce anti-religious Speaking 9, no. 7 (2008) : 12. 5 Ibid., 14. 6 Ibid., 15. 7 Writing about apparitions (and not against them) was considered an "anti-state activity" in communist Poland, so their article, completed in 1976, had to wait until the fall of the regime to be published (Hemka and Olędzki, "Wrażliwość, " 14). 8 Ibid., 9, 12. campaign launched by this regime.
9 It was also among the first apparitions to trigger a full-scale propaganda and prevention campaign by the communist authorities. 10 After this campaign, the apparition became a sort of a stigma for locals and was largely forgotten for the next three decades.
However, as Orsi observes, "the abundant event … is not exhausted at its source. We heard about the apparition site in Mazury from our parents, one of them saw here the Miracle of the Sun. You can really feel that this is not an ordinary place. But we came here for the first time only four years ago. … We thought that we could bring Anna here and pray a novena for her, 17 because she was in really bad shape. We started on Monday and on Tuesday she went to the doctor who said that the cancer had disappeared. This is how everything has begun. … Earlier we were typical Sunday Catholics 18 who go to church but have no real relation with God. But this has changed thanks to Mazury. We got involved in the charismatic movement. We are growing in the spiritual sense.
These conversations with Barbara, Danuta, and Jarosław allowed me to grasp at a grassroots level the changing character of Polish Catholic miracular sensitivity as influenced by the recent proliferation of the charismatic movement. In the remaining part of this article, I will discuss this question in more detail.
MIRACULAR SENSITIVITY AND THE CHARISMATIC MOVEMENT IN POLISH CATHOLICISM
According to Hemka and Olędzki, miracular sensitivity is the "anticipation of the extraordinary … which stresses the importance of the authentic state of grace," and which is characterized by "the need for divine apparitions and divine interventions in worldly matters but also the need for extraordinary events which are, neverthe- to which "God still exists, but has 'lost' the power to influence their life choices."
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As a result of these sociocultural changes, but also because of a growing reflection on the inherent biases of the concept itself, folk religiosity has become an object of critique for Polish anthropologists of religion. They "treat it with suspiciousness," Barbara, Danuta, and Jarosław have no doubts about the special sacred power bestowed to the apparition site in Mazury because it "has been chosen by the Mother of God." Despite the remote location, they all see it as the place where-precisely because of the apparition-a charitable and religious center should be established.
Barbara and Danuta admitted that they feel called by the Mother of God to visit the apparition site where, according to them, the saint is still present: "Our friend was here a few months ago and she could smell the scent of roses next to the Cross.
And at that moment someone said: 'The Mother of God is here!' She looked at the sky and saw her for a fraction of second." In turn, Jarosław told me that the events in 1949 were just a prelude to an even more important future apparition in for the first time on the anniversary day of the apparition; Anna, their friend and first leader, died when another of them was on the pilgrimage to Fatima; and on many occasions they heard and read words they interpreted as prophetic. As Barbara and Danuta concluded, "Everything that has been happening is so much interconnected, it is like a thread which has led us." For Jarosław, "the fact that we were able to renovate the chapel, find people who sponsored it, and have the liturgy here, were real miracles. If God did not want it, it wouldn't happen." He also shared with me several stories of divine intervention and demonic influence. For instance, once when he was driving back from the apparition site, he could neither speed up nor slow down his car. He interpreted this event as a clear sign from God that he should be patient in whatever he does and have trust that God controls the course of events. On another occasion, Jarosław was the victim of an accident, which he saw as an obvious case of demonic attack: You see this scar on my forehead? This metal pole from the fence around the chapel lifted by itself and hit me. Satan did it to punish me for renewing this chapel, but I praise the Lord. God allowed it to happen to show to the doubtful that this is, indeed, the sacred place.
This new form of miracular sensitivity has its source in the proliferation of Charismatic Christianity within Polish Catholicism. This trend is by no means unique to Poland. Rather, it can be observed in various shapes and on various scales wherever Catholics live. 43 As Thomas Csordas describes it, "The Catholic Charismatic The proliferation of the charismatic movement is cherished as a blessing by some members of the Catholic Church, whereas others see it as an enemy at the gate and an enemy in the ranks. A good example of this mixed reception is a recent argument between two priests and scholars from the Catholic University in Warsaw.
After one of them described the charismatic movement as "not only an external challenge but also a serious internal threat, because the Pentecostal movement be- Fronda.pl, http://www.fronda.pl/a/ks-prof-leszek-misiarczyk-dla-frondapl-czy-kosciolowi-katolickiemu-w-polsce-rzeczywiscie-grozi-pentekostalizacja,55502.html 50 A scapular is a Catholic religious garment worn over the shoulders as a sign of piety. There exist two main kinds of scapulars: monastic and devotional; the latter available to lay believers. They usually take the form of two small plaques connected with a rope; one placed on the breast, another on the back of a wearer. Currently, there are eighteen different devotional scapulars approved by the Roman Catholic Church. Although devotional scapulars have been a part of Catholic piety since the Middle Ages, I suggest that their recent popularity is related to the spread of Charismatic Christianity. 51 This view is reflected in the statistics, according to which 62 percent of respondents see the situation of the Catholic Church in Poland as "rather good" or "decisively good," whereas only 38 percent have a similar opinion about the situation of the Church o uzdrowienie). The latter gave birth to a new form of pilgrimage-this time not to the places deemed sacred but to the priests renowned for their special "spiritual gift."
All these phenomena are well reflected in the stories of Barbara, Danuta, and Jarosław. Regular participants in charismatic Masses, they have sometimes traveled as far as Częstochowa, 250 kilometers from Mazury, to attend them. During such Masses, Jarosław has experienced faith-healing. He has also attended the Evenings of Glory and walked the Extreme Way of the Cross. Danuta has been an active member of the Renewal in the Holy Spirit. Barbara has often consulted the Bible for guidance by opening it and reading the first verse that caught her eye. Jarosław has frequently offered exorcised salt and water to people who, in his opinion, needed it. Furthermore, he said, "because of Mazury I helped more than three hundred people in just two months to put on scapulars." He also has had his own interpretation of the message given by the Mother of God during her apparition in Mazury, which was clearly rooted in the idea of "spiritual warfare" that is widespread among We always go there because of the call of the heart, as if the Mother of God is calling us, and we always return with some spiritual gifts. … I belong to the Renewal in the Holy Spirit and at one meeting I told the other members about the anniversary of the apparition in Mazury. And one colleague from the group said: "I will go with you." We prayed and he took water from the sacred well.
When we were about to leave, I heard an inner voice telling me to get out of the car. I followed this voice and then I smelled a beautiful scent of wild roses.
I told my colleague about it and he said: "The Mother of God gave thanks to you for bringing me here."
Another example is an instance of cooperation between Jarosław and two charismatic priests. After visiting Mazury, one of them reassured him that the place indeed emanates with the divine power. Another priest officiated in the summer of 2015 at a charismatic Mass on the occasion of the sixty-sixth anniversary of the apparition. According to Jarosław, this event attracted some three thousand people, many of whom experienced charismatic devotion for the first time. As one of the participants described it to me: "The Mass could convince even the people of weak faith. And when the priest prayed upon the people, some fifteen of them collapsed. I never saw anything like it." Encouraged by this apparent success, Jarosław planned to organize similar religious events on a regular basis: "We ask Siekierski, "Catholics, "Global, " 81. 56 Halemba and Siekierski, "Technologies." have collected several testimonials about miraculous healings at the apparition site and handed them, together with a description of the events in 1949, to the local bishop in Rzeszów, but have received no response.
Second, there is the issue of power relations within the Church. "The fact that nowadays laymen have an increasing influence on religious events" 57 in Poland is at least partially related to the spread of the charismatic movement, with its focus on personal relation with God. Due to the initiative of believers such as Barbara, Danuta, and Jarosław, the apparition site in Mazury has been revitalized, it is visited by an increasing number of pilgrims, and it now hosts religious services. My interlocutors envisage it as a future location of a charitable center and as an important and officially acknowledged Marian shrine. However, the priest in Mazury saw recent developments at the apparition site as an unnecessary excess of devotion that takes people away from their parishes. When Jarosław wanted to organize regular charismatic Masses in Mazury, his initiative was blocked by the diocese, and since then no more public liturgies have been officiated at the apparition site. Despite this disapproval, the guardians of the site feel empowered to search for alternative paths within the Church in order to realize their goals. This capacity to act in the religious sphere is reinforced by their experience with the charismatic movement, which allows them to place whatever happens in the sacred context. By way of explanation, Barbara and Danuta concluded our conversation: "Some people, including priests, do not understand us. But we just have a close relation with God."
Taking it a step further, Jarosław interpreted the controversy around the apparition not only as a matter of contention between the faithful and the institution but also between divine and diabolic powers: "This is spiritual war. Instead of supporting us, they put up roadblocks; instead of investigating the apparition, they do nothing.
The Devil attacks us because we are trying to do something in Mazury." 
